WHO DO YOU SAY I AM? (Monday)
Clare Priory 2013
Luke 5:1-11 Call of the first disciples
Election of Matthias: Acts 1:15-25; Psalm 103
1   
Once while Jesus was standing beside the lake of Gennesaret, 

and the crowd was pressing in on him to hear the word of God,  

2 
he saw two boats there at the shore of the lake; 

the fishermen had gone out of them and were washing their nets.  

3 
He got into one of the boats, the one belonging to Simon, 

and asked him to put out a little way from the shore. 

Then he sat down and taught the crowds from the boat.  

4 
When he had finished speaking, he said to Simon, 

“Put out into the deep water and let down your nets for a catch.”  

5 
Simon answered, 

“Master, we have worked all night long but have caught nothing. Yet if you say so, I will let down the nets.”  

6 
When they had done this, 

they caught so many fish that their nets were beginning to break.  

7 
So they signalled their partners in the other boat to come and help them. And they came and filled both boats, so that they began to sink.  

8 
But when Simon Peter saw it, he fell down at Jesus’ knees, saying, 

“Go away from me, Lord, for I am a sinful man!”  

9 
For he and all who were with him were amazed 

at the catch of fish that they had taken;  

10 
and so also were James and John, sons of Zebedee, 

who were partners with Simon. 

Then Jesus said to Simon, 

“Do not be afraid; 

from now on you will be catching people.”  

11 
When they had brought their boats to shore, 

they left everything and followed him.
(A) Initial observations

The call stories in Matthew and Mark are devoid of incident and biographical interest. We never learn about previous experience, impression made, or, for that matter, whether any of the called would have been on some kind of spiritual quest or journey. All such details are suppressed to allow the authority of the Son of Man to stand out clearly. In the construction of this passage here, Luke combines the call stories, taken presumably from Mark, with the story of the miraculous catch of fish. The provenance of that story remains a puzzle, because it is elsewhere recounted only as a resurrection appearance narrative in the Fourth Gospel (John 21:1-11). In any case, Luke provides us with a more psychologically believable account of the call: Peter hears the preaching of Jesus and sees the miraculous catch of fish. (The confession of Peter is commemorated by a striking sculpture on the Sea of Galilee, near the Church of the Primacy of Peter.
(B) Is there an old testament background to this text?

Miraculous catches of fish are unknown in the OT, but call stories and theophanies are well represented. Below is a good example, showing the same features of the mysterium tremendous et fascinans: 
In the year that King Uzziah died, I saw the Lord sitting on a throne, high and lofty; and the hem of his robe filled the temple. Seraphs were in attendance above him; each had six wings: with two they covered their faces, and with two they covered their feet, and with two they flew. And one called to another and said: “Holy, holy, holy is the Lord of hosts; the whole earth is full of his glory.” The pivots on the thresholds shook at the voices of those who called, and the house filled with smoke. And I said: “Woe is me! I am lost, for I am a man of unclean lips, and I live among a people of unclean lips; yet my eyes have seen the King, the Lord of hosts!” Then one of the seraphs flew to me, holding a live coal that had been taken from the altar with a pair of tongs. The seraph touched my mouth with it and said: “Now that this has touched your lips, your guilt has departed and your sin is blotted out.” Then I heard the voice of the Lord saying, “Whom shall I send, and who will go for us?” And I said, “Here am I; send me!”  (Isa 6:1–8)

(C) What kind of writing is this?

The selection made for today is a combination of the call story (technically a chreia) and the miraculous catch of fish (technically, a theophany). As the text stands, the call story is interwoven into the account of the miracle and cannot be easily “extracted” from it. You might even notice that the call proper is more implicit than explicit. The miraculous catch of fish illustrates well the experience of the sacred (mysterium) as both overwhelming (tremendum) and as beguiling (fascinans). The impact of the sacred draws Peter to Jesus, while at the same time creating a sense of unworthiness and distance. 

(D) Is there a NT foreground to the text?

As Jesus passed along the Sea of Galilee, he saw Simon and his brother Andrew casting a net into the sea—for they were fishermen.  And Jesus said to them, “Follow me and I will make you fish for people.”  And immediately they left their nets and followed him.  As he went a little farther, he saw James son of Zebedee and his brother John, who were in their boat mending the nets.  Immediately he called them; and they left their father Zebedee in the boat with the hired men, and followed him. (Mark 1:16-20)

After these things Jesus showed himself again to the disciples by the Sea of Tiberias; and he showed himself in this way.  Gathered there together were Simon Peter, Thomas called the Twin, Nathanael of Cana in Galilee, the sons of Zebedee, and two others of his disciples.  Simon Peter said to them, “I am going fishing.” They said to him, “We will go with you.” They went out and got into the boat, but that night they caught nothing. 

Just after daybreak, Jesus stood on the beach; but the disciples did not know that it was Jesus.  Jesus said to them, “Children, you have no fish, have you?” They answered him, “No.”  He said to them, “Cast the net to the right side of the boat, and you will find some.” So they cast it, and now they were not able to haul it in because there were so many fish.  That disciple whom Jesus loved said to Peter, “It is the Lord!” When Simon Peter heard that it was the Lord, he put on some clothes, for he was naked, and jumped into the sea.  But the other disciples came in the boat, dragging the net full of fish, for they were not far from the land, only about a hundred yards off. 

When they had gone ashore, they saw a charcoal fire there, with fish on it, and bread.  Jesus said to them, “Bring some of the fish that you have just caught.”  So Simon Peter went aboard and hauled the net ashore, full of large fish, a hundred fifty-three of them; and though there were so many, the net was not torn. (John 21:1-11)

(E) A brief commentary on the text

1 Gennesaret = Sea of Galilee or of Tiberias. “Word of God” is an expression taken from the prophets, where it appears usually as the Word of the Lord. The expression is used a few times in this Gospel: Luke 3:2; 5:1; 8:11, 21; 11:28. The presence of many people eager for the word gives a context for the preaching from a boat as well as the call of the first disciples. 

2 Two boats bring to mind Simon and his brother Andrew, although Andrew is not mentioned in Luke’s account. He is named explicitly after Simon in 6:14. 

3 The unquestioning assistance hints at the immediacy of response to the call later. 

4 Advice to a fisherman from a carpenter! There is no motive given for this advice, because as yet we do not know that they have not been successful. In later Christian reading, the invitation to “put out into deep water” is read metaphorically. 

5 The fact of failure and the readiness to obey are both in the one verse. 

6 The miraculous event is immediate and overwhelming. 

7 This verse also has metaphorical potential. 

8 Peter is both drawn and overawed. 

9 “They” includes the unnamed bother. 

10 This is Luke’s reading of the second call story. The reassurance is part of all theophanies in the Bible, often with the words “do not be afraid.” 

11 The call story itself is implies in the previous verse: “from now on you will be catching people”. 

(F) Pointers for Prayer


1 Jesus invites Peter to put out the net again, and Peter does so, even though he thinks it is pointless. When have you felt it was pointless to keep with a task, but did so nonetheless and been surprised by results? We never know when our efforts are going to bear fruit.

2 Push out into the deep...the invitation to go out into unfamiliar waters, where we are not sure what will happen, where we feel uneasy and our safety is not assured. When has a response to that kind of an invitation brought positive results you did not expect?

3 We get a glimpse of the preparation of the disciples leading to their decision to follow Jesus. They were helped by the interest and concern of Jesus (cured Peter’s mother-in-law); attracted by his work and teaching; and witnessed the power of God at work through him. This led them to “leave everything and follow him”. What has been the story of key decisions or turning points in your life? Who was Jesus for you in those situations ?

4 The call of Jesus was associated with a mission in the future. Have you ever made decision out of a sense that you were being called in some way, and then found that it led you to a mission you had not expected? What was that like for you?
(G) Prayer


M

ost holy God,

the earth is filled with your glory

and in your presence angels stand in awe.

Enlarge our vision, 

that we may recognize your power at work in your Son

and join the apostles and prophets 

as heralds of your saving word. 

We ask this through your Son, Jesus Christ, 

who lives and reigns with you in the unity of the Holy Spirit, God, 

for ever and ever. Amen. 
WHO DO YOU SAY I AM? (Tuesday)
Clare Priory 2013
Luke 9:28-36 The Transfiguration of the Lord
Pentecost: Acts 2:1-13; Psalm 104
28   
Now about eight days after these sayings 

Jesus took with him Peter and John and James, 

and went up on the mountain to pray.  

29 
And while he was praying, 

the appearance of his face changed, 

and his clothes became dazzling white.  

30 
Suddenly they saw two men, Moses and Elijah, talking to him.  

31 
They appeared in glory and were speaking of his departure, 

which he was about to accomplish at Jerusalem.  

32 
Now Peter and his companions were weighed down with sleep; 

but since they had stayed awake, 

they saw his glory and the two men who stood with him.  

33 
Just as they were leaving him, 

Peter said to Jesus, 

“Master, it is good for us to be here; 

let us make three dwellings, 

one for you, one for Moses, and one for Elijah”

—not knowing what he said.  

34 
While he was saying this, 

a cloud came and overshadowed them; 

and they were terrified as they entered the cloud.  

35 
Then from the cloud came a voice that said, 

“This is my Son, my Chosen; listen to him!”  

36 
When the voice had spoken, Jesus was found alone. 

And they kept silent 

and in those days told no one any of the things they had seen.
(A) Initial observations

The transfiguration is recounted in all three Synoptic Gospels. It is well worth comparing the three accounts in order to notice what each writer chose to highlight. There are three layers to the account: (i) what “happened” originally, if it can be reconstructed; (ii) the theophany as an experience for the three chosen apostles; (iii) the place and function of the story within each Gospel. Working backwards, each writer uses the story with different emphases. In Mark 9:2-10, it is an epiphany, an anticipation of the end, to give the disciples courage during the passion. In Matthew 17:1-9, it is an apocalyptic vision, again to give courage, but with a special intensity. Luke, avoiding the word transfiguration (metamorphosis) with its pagan overtones, portrays the encounter as a moment of prayer consistent with his portrait of Jesus as a man of prayer—in this Gospel, he is shown at prayer twice as frequently as in the other two. The disappearance of Moses and Elijah is part of Luke’s theology that the times were changing and a new era beginning, with the new exodus (= departure), explicitly identified with the cross and resurrection of Jesus. All three Gospels make the connection with the Baptism. As a theophany, or even “Christophany”, the story shows the marks of such accounts: the mysterium (elusive), tremendum (awesome) et fascinans (delightful). Behind the traditions, lies a profound spiritual experience of Jesus, shared with the apostles. As with all authentic religious experiences, it can be conveyed in symbol and metaphor but never directly described. See 2 Corinthians 12 below. 
(B) Is there an old testament background to this text?

(i) Both Moses and Elijah were expected to usher in the end. In Luke’s Gospel, Jesus himself is Moses and Elijah. The Lord your God will raise up for you a prophet like me from among your own people; you shall heed such a prophet.  (Deut 18:15). Lo, I will send you the prophet Elijah before the great and terrible day of the Lord comes. (Mal 4:5)


(ii) Moses: Then Moses went up on the mountain, and the cloud covered the mountain. The glory of the Lord settled on Mount Sinai, and the cloud covered it for six days; on the seventh day he called to Moses out of the cloud. Now the appearance of the glory of the Lord was like a devouring fire on the top of the mountain in the sight of the people of Israel. Moses entered the cloud, and went up on the mountain. Moses was on the mountain for forty days and forty nights.  (Exod 24:15–18) Moses came down from Mount Sinai. As he came down from the mountain with the two tablets of the covenant in his hand, Moses did not know that the skin of his face shone because he had been talking with God. (Exod 34:29)

(iii) Elijah: At that place he came to a cave, and spent the night there. 

Then the word of the Lord came to him, saying, “What are you doing here, Elijah?” He answered, “I have been very zealous for the Lord, the God of hosts; for the Israelites have forsaken your covenant, thrown down your altars, and killed your prophets with the sword. I alone am left, and they are seeking my life, to take it away.” He said, “Go out and stand on the mountain before the Lord, for the Lord is about to pass by.” Now there was a great wind, so strong that it was splitting mountains and breaking rocks in pieces before the Lord, but the Lord was not in the wind; and after the wind an earthquake, but the Lord was not in the earthquake; and after the earthquake a fire, but the Lord was not in the fire; and after the fire a sound of sheer silence. When Elijah heard it, he wrapped his face in his mantle and went out and stood at the entrance of the cave. Then there came a voice to him that said, “What are you doing here, Elijah?”  (1 Kgs 19:9–13)

(C) What kind of writing is this?

The Transfiguration belongs to a recognisable type of story of which there are many examples in the OT and a few examples in the NT. This kind of story is the appearance of a god (= theophany).  An example of such a story would be stories such as Isa 6 or Num 12 or 1Kings 19:8-13. Commonly such “appearance stories” take place on a mountain, there is a voice from the cloud, there is some unnatural light or radiance. Those experience the vision are both attracted and frightened. Usually, there is a word of reassurance. 

(D) Is there a NT foreground to the text?

Now when all the people were baptized, and when Jesus also had been baptized and was praying, the heaven was opened, and the Holy Spirit descended upon him in bodily form like a dove. And a voice came from heaven, “You are my Son, the Beloved; with you I am well pleased.”  (Luke 3:21–22)

“Now my soul is troubled. And what should I say—‘Father, save me from this hour’? No, it is for this reason that I have come to this hour. Father, glorify your name.” Then a voice came from heaven, “I have glorified it, and I will glorify it again.” The crowd standing there heard it and said that it was thunder. Others said, “An angel has spoken to him.” Jesus answered, “This voice has come for your sake, not for mine (John 12:27–31)

We ourselves heard this voice come from heaven, while we were with him on the holy mountain. (2 Pet 1:18) (This document is usually regarded as pseudepigraphal, that is, in the name of Peter, but not by him.)

(E) A brief commentary on the text

28 After these words (truly I say to you, there are some standing here who will not taste death before the see the kingdom of God); eight days (should be six, but eight may refer to the day of resurrection); pray (unique to Luke).

29 When he was praying (Lk makes prayer explicit); appearance of his face became “other” (Lk avoids the word metamorphosis used by the other, perhaps because it was used in pagan cults and he writes for a Gentile audience; dazzling (in Lk, a link with the resurrection proclamation)

30 Two men (a link to the empty tomb proclamation at 24:4).

31 Talking to him about his exodus (i.e. the cross and resurrection will be a new exodus for all people; to be fulfilled in Jerusalem (in Luke-Acts, Jerusalem is the centre of salvation 9:31.51.53; 13:22.33; 17:11; 18:31; 19:11; 24:47-49.52; Acts 1:8)

32 The disciples overcome their sleepiness to witness the vision.

33 As they are leaving him, Peter speaks, Master (found only in Lk: “Lord” = messianic dignity; “teacher” = authority; “master” = relationship with the inner group). Lk is gentler than Mk on Peter here. 

34 As he was saying this/fear as they entered the cloud (Lk times the fear to coincide with entry into the cloud, i.e. sharing the awesome experience). 

35 The chosen (or “elect”, a term found in the Lucan writings); listen (a feature of the Lucan proclamation since ch. 4).

36 As they heard the voice, Jesus was found alone; and they were silent and told no one in those days of what they had seen (Lk eliminates the discussion of the resurrection and the so-called messianic secret command).

(F) Pointers for Prayer


1 On the mountain, the disciples saw Jesus in a new way. His appearance changed. Sometimes in friendships there are experiences when we get to know a friend in a deeper way. Then things are changed. This can also happen in our relationship with God, in our spiritual journey. Recall such experiences in your life. Remember what it was like for you, and give thanks. How do such memories sustain you in difficult times?

2 The clear vision of Jesus with Moses and Elijah was followed by a frightening experience of being in a cloud. It was in the midst of the cloud that the disciples were instructed: “This is my Son, my Chosen, listen to him.” Have you had the experience of learning an important truth about yourself, or about your spiritual journey, from moments of confusion as well as from times of joy.

3 The disciples were prepared for this experience by getting an invitation fro Jesus to come apart, to withdraw to the mountain. Have there been times when going apart was an important element of preparing yourself for a significant experience?
4 Peter wanted to build three tents. He wanted to hold on to the experience. Have there been experiences that you wanted to hold on to, but had to move on?
(G) Prayer


G

od of the Covenant

your presence fills us with awe,

your word gives us unshakable hope.

Fix in our hearts

the image of your Son in glory,

that, sustained on the path of discipleship,

we may pass over with him to newness of life.

Grant this through Christ, our deliverance and hope,

who lives and reigns with you in the unity of the Holy Spirit, 

holy and mighty God, for ever and ever. Amen. 
WHO DO YOU SAY I AM? (Wednesday)
Clare Priory 2013
Matthew 16:13-20 Learning the implications of discipleship
Peter with Cornelius: Acts 10:1-35; Psalm 98
Matt 16:13   Now when Jesus came into the district of Caesarea Philippi, he asked his disciples, “Who do people say that the Son of Man is?”  14 And they said, “Some say John the Baptist, but others Elijah, and still others Jeremiah or one of the prophets.”  15 He said to them, “But who do you say that I am?”  16 Simon Peter answered, “You are the Messiah, the Son of the living God.”  17 And Jesus answered him, “Blessed are you, Simon son of Jonah! For flesh and blood has not revealed this to you, but my Father in heaven.  18 And I tell you, you are Peter, and on this rock I will build my church, and the gates of Hades will not prevail against it.  19 I will give you the keys of the kingdom of heaven, and whatever you bind on earth will be bound in heaven, and whatever you loose on earth will be loosed in heaven.”  20 Then he sternly ordered the disciples not to tell anyone that he was the Messiah. 

Matt 16:21   From that time on, Jesus began to show his disciples that he must go to Jerusalem and undergo great suffering at the hands of the elders and chief priests and scribes, and be killed, and on the third day be raised.  22 And Peter took him aside and began to rebuke him, saying, “God forbid it, Lord! This must never happen to you.”  23 But he turned and said to Peter, “Get behind me, Satan! You are a stumbling block to me; for you are setting your mind not on divine things but on human things.” 24 Then Jesus told his disciples, “If any want to become my followers, let them deny themselves and take up their cross and follow me.  25 For those who want to save their life will lose it, and those who lose their life for my sake will find it.  26 For what will it profit them if they gain the whole world but forfeit their life? Or what will they give in return for their life?  
(A) Initial observations

This story is Matthew’s version of Mark 8:27-30. There is a parallel version in Luke 9:18-20. (A typically alternative reception of the same tradition can be found in John 6:66-68). It is clear across the New Testament that Peter was a key figure in the early church—all four Gospels, the letters of Paul and the Acts of the Apostles assure us of this. The foundation for this role is not simply in the call of Jesus or in resurrection appearance to Peter, but in his confession of Jesus’ identity in the scene at Caesarea Philippi. The “Petrine office” of the bishop of Rome finds its theological grounding in vv.18-19. 

(B) Is there an Old Testament background to this story?

(i) The expectation that “one of the prophets” would come back is based on Deuteronomy 18:15, in a reference to Moses.  

(ii) The expectation that Elijah would return to usher in final salvation is based on Malachi 4:4-5. 

(iii) “Son of God” or even “child of God” may be said of every Israelite, man or woman, on account of the covenant. However, there is a special use of Son of God is a higher sense is found early in the New Testament, and reflects Jesus’ own relationship with God (Abba, father). 

(iv) The expectation that there would be an anointed agent of salvation (messiah / Christ) is not really present in the Old Testament, but is found in the books between the OT and the NT, such as the Psalms of Solomon and the Dead Sea Scrolls. These documents are not part of the Bible; nevertheless, they help us enormously in understanding the hopes of ordinary Jews in the early first century. 

(v) “Flesh and blood” is a Semitic expression meaning frail humanity.  

(vi) “Rock” is a regular image in the Psalms for God’s strength. 

(vii) “Son of Man” is a regular expression the Old Testament and can refer to any human being. However, in Dan 7:13 the term gets a special meaning as agent of salvation. This special meaning lies behind Jesus’ special use of the term throughout his ministry.  
(C) What kind of writing is this?

Like many passages in the Gospels, this is a typical chreia, in question and answer form, with an expanded “blessed” saying. The expansions in Matthew are interesting. Compare these two versions: 

	Mark 8:27   Jesus went on with his disciples to the villages of Caesarea Philippi; and on the way he asked his disciples, “Who do people say that I am?”  28 And they answered him, “John the Baptist; and others, Elijah; and still others, one of the prophets.”  29 He asked them, “But who do you say that I am?” Peter answered him, “You are the Messiah.”  
	Matt 16:13   Now when Jesus came into the district of Caesarea Philippi, he asked his disciples, “Who do people say that the Son of Man is?”  14 And they said, “Some say John the Baptist, but others Elijah, and still others Jeremiah or one of the prophets.”  15 He said to them, “But who do you say that I am?”  16 Simon Peter answered, “You are the Messiah, the Son of the living God.”  17 And Jesus answered him, “Blessed are you, Simon son of Jonah! For flesh and blood has not revealed this to you, but my Father in heaven.  18 And I tell you, you are Peter, and on this rock I will build my church, and the gates of Hades will not prevail against it.  19 I will give you the keys of the kingdom of heaven, and whatever you bind on earth will be bound in heaven, and whatever you loose on earth will be loosed in heaven.”


(D) Is there a New Testament “foreground” to this story?

The sentence about binding and losing is repeated later: Truly I tell you, whatever you bind on earth will be bound in heaven, and whatever you loose on earth will be loosed in heaven. (Matthew 18:18) This may well reflect the emergence of a church structure in the areas around Antioch and Syria associated with Peter and with the writing of this Gospel. 

“And Jesus answered him, ‘Blessed are you, Simon Bar-Jonah! For flesh and blood has not revealed (this) to you, but my Father who is in heaven”’ (16:17). This verse adds strength to the suggestion that we may be dealing with an originally post-resurrection context. The clause, “flesh and blood has not revealed [apokalyptein] this to you” is remarkably similar to Paul’s description of his experience with the resurrected Jesus in Gal 1:16: when God “was pleased to reveal [apokalyptein] his Son to me [ … ] I did not confer with flesh and blood.” 
And I tell you, you are Peter; and on this rock I will build my church, and the gates of Hades shall not prevail against it” (16:18). In Aramaic the Greek play on the word “Peter” is marked by an identity: “You are Kepha and upon this kepha I will build my church.” Further, the Semitisms, “gates of Hades” as well as “flesh and blood” and “bind and loose,” all suggest that 16:17–19 originated in an Aramaic-speaking post resurrection environment. 
What exactly is meant by the power to bind and loose? It can mean lifting a prohibition or an excommunication. Which meaning is intended in Matt 16:19 and 18:18? A key issue is to what extent 16:19 gives Peter a responsibility that is distinguished from that given to the other disciples. Some have understood Matt 16:19 as representing the first usage; Peter seen as a chief rabbi issuing binding rules in contrast to “the teaching of the Pharisees and Sadducees” (16:12), and Matt 18:18 as representing the second usage. 
(E) A brief commentary on the text

13 Caesarea Philippi had associations with Baal and with Pan. The sacred nature may contrast with the confession here. “Son of Man” is used in the strong sense based Daniel. 

14 This list reflects the OT above. Alone in the Gospels, Matthew names the prophet Jeremiah and seems to have a special interest in him. 

15 The direct questions jumps out of the text and speak to us today. 

16 Matthew adds “Son of the living God”. Compare: “But Jesus was silent. Then the high priest said to him, “I put you under oath before the living God, tell us if you are the Messiah, the Son of God.”” (Matt 26:63 NRSV) 

17 Starting with a Beatitude, the text seems to move on to a report of a revelation, which many scholars think of as after the Resurrection. The resurrection appearance to Peter is reported in the NT but never narrated. 

18 The new role for Peter as Rabbi for the Christian community is described here. 

19 This has to do with inclusion and exclusion in the church – an embryonic form of the later penitential practice and of the much later excommunication laws.
20 A remnant of the Markan “Messianic secret.”

21 The first of three passion predictions in Matthew (17:22-23; 20:17-19). These are usually regarded historically sound, but “clarified” in the light of what actually happened. 

22 A very strong reaction. The literal meaning is “may God be gracious to you”, in the sense that “may God spare you this”, yielding the NRSV “God forbid.” The NJB is closer to the Greek: ‘Heaven preserve you, Lord,’ he said, ‘this must not happen to you.’ (Matthew 16:22).
23 A robust and very direct response. Peter, of course, is not Satan, but he does his work! The rock becoming a stumbling block ironically indicates the effect on Jesus. Peter is in the way. The reason is then given in an aphorism. 
24 A general teaching on discipleship continues the argument. It is probably not the case that “cross” was used metaphorically before the crucifixion of Jesus.
25 A conclusion in the form of a paradox. 
26 Finally, the audience is engaged with closing rhetorical questions.  
(F) Some pointers for prayer

1 Short-term loss is sometimes necessary for long-term gain, as a student studying or an athlete training can testify. When have you found that denying yourself proved to be worthwhile because of what you gained afterwards?

2 Jesus was teaching his followers that the path of discipleship would involve pain and suffering. Peter would have none of it. When have you found that facing difficulties brought you life, even though at the time it may have been difficult?

3 Jesus knew that because his good news message was not acceptable to the authorities he would suffer and die. In spite of this he trusted that the power of God would overcome evil. Have you seen a good news message survive even though opponents tried to stifle it?

4 Jesus promised that those who suffer for the kingdom would be rewarded. Perhaps, even in this earthly life, you have experienced reward for faithful discipleship. What have these rewards been?

(G) Prayer

L

iving God, you sent your Son among us
to reveal your wisdom and make known your ways.

Increase our faith, that we may confess Jesus as your Son,

take up his work on earth, and trust his promise to sustain the Church. 

WHO DO YOU SAY I AM? (Thursday)
Clare Priory 2013
John 21:1-19 Feed my sheep
Believers were added to the Lord: Acts 5:12-16; Psalm 117
1   After these things Jesus showed himself again to the disciples by the Sea of Tiberias; and he showed himself in this way.  2 Gathered there together were Simon Peter, Thomas called the Twin, Nathanael of Cana in Galilee, the sons of Zebedee, and two others of his disciples.  3 Simon Peter said to them, “I am going fishing.” They said to him, “We will go with you.” They went out and got into the boat, but that night they caught nothing. 4   Just after daybreak, Jesus stood on the beach; but the disciples did not know that it was Jesus.  5 Jesus said to them, “Children, you have no fish, have you?” They answered him, “No.”  6 He said to them, “Cast the net to the right side of the boat, and you will find some.” So they cast it, and now they were not able to haul it in because there were so many fish.  7 That disciple whom Jesus loved said to Peter, “It is the Lord!” When Simon Peter heard that it was the Lord, he put on some clothes, for he was naked, and jumped into the sea.  8 But the other disciples came in the boat, dragging the net full of fish, for they were not far from the land, only about a hundred yards off. 

9   When they had gone ashore, they saw a charcoal fire there, with fish on it, and bread.  10 Jesus said to them, “Bring some of the fish that you have just caught.”  11 So Simon Peter went aboard and hauled the net ashore, full of large fish, a hundred fifty-three of them; and though there were so many, the net was not torn.  12 Jesus said to them, “Come and have breakfast.” Now none of the disciples dared to ask him, “Who are you?” because they knew it was the Lord.  13 Jesus came and took the bread and gave it to them, and did the same with the fish.  14 This was now the third time that Jesus appeared to the disciples after he was raised from the dead. 

15   When they had finished breakfast, Jesus said to Simon Peter, “Simon son of John, do you love me more than these?” He said to him, “Yes, Lord; you know that I love you.” Jesus said to him, “Feed my lambs.”  16 A second time he said to him, “Simon son of John, do you love me?” He said to him, “Yes, Lord; you know that I love you.” Jesus said to him, “Tend my sheep.”  17 He said to him the third time, “Simon son of John, do you love me?” Peter felt hurt because he said to him the third time, “Do you love me?” And he said to him, “Lord, you know everything; you know that I love you.” Jesus said to him, “Feed my sheep.  18 Very truly, I tell you, when you were younger, you used to fasten your own belt and to go wherever you wished. But when you grow old, you will stretch out your hands, and someone else will fasten a belt around you and take you where you do not wish to go.”  19 (He said this to indicate the kind of death by which he would glorify God.) After this he said to him, “Follow me.”
(A) Initial observations

There are two scenes here, with the first scene laying ground for the second one. For the ordinary reader, these stories come as a surprise after the apparent conclusion in Jn 20:30-31. Why the addition? It seems to have been written after the “death” of the major figure of this Gospel (Jesus said to him, “If it is my will that he remain until I come, what is that to you? Follow me!” So the rumour spread in the community that this disciple would not die. Yet Jesus did not say to him that he would not die, but, “If it is my will that he remain until I come, what is that to you?”  [John 21:22–23]). Until that moment, this Johannine community seems to have got along without clergy and without a link to the emerging “great” church, symbolised by Peter. The text functions as a kind of accord, whereby the Johannine community comes to recognize the role of Peter, through a reminder of his fundamental call and through his three-fold rehabilitation in this passage. Resurrection appearance narratives are highly symbolic in nature, usually reflecting some crisis at the time of writing. 

(B) Is there an old testament background to this text?

Then Moses and Aaron, Nadab, and Abihu, and seventy of the elders of Israel went up, and they saw the God of Israel. Under his feet there was something like a pavement of sapphire stone, like the very heaven for clearness. God did not lay his hand on the chief men of the people of Israel; also they beheld God, and they ate and drank.  (Exod 24:9–11)


(C) What kind of writing is this?

These scenes belong to a familiar pattern found in the resurrection appearance narrative in Matthew, Luke and John: the initiative of Jesus, non-recognition, recognition and then mission. However, the first story closely resembles an expanded call story in Luke 5 (see below)

(D) Is there a NT foreground to the text?

(i) This text has some kind of link with a similar story found in Luke 5:1-11.
(ii) There is also some kind of link with the establishment of authority of Peter in the New Testament. Matthew alone has this passage, after the confession of Peter at Caesarea Philippi: 

And Jesus answered him, “Blessed are you, Simon son of Jonah! For flesh and blood has not revealed this to you, but my Father in heaven. And I tell you, you are Peter, and on this rock I will build my church, and the gates of Hades will not prevail against it. I will give you the keys of the kingdom of heaven, and whatever you bind on earth will be bound in heaven, and whatever you loose on earth will be loosed in heaven.” Then he sternly ordered the disciples not to tell anyone that he was the Messiah. (Matt 16:16–20)

(iii) “To draw” has a special using in John’s Gospel: No one can come to me unless drawn by the Father who sent me; and I will raise that person up on the last day.  (John 6:44) And I, when I am lifted up from the earth, will draw all people to myself.” (John 12:32)
(E) A brief commentary on the text

1 In the NT, this Gospel is the only one to use the name Tiberias for the Sea of Galilee, so we are still in the Johannine tradition. The other links are also to do with the sea and with an epiphany (6:1, 23). 

2 The list of names is highly unusual, because it expands the usual trio (Peter, James and John) to include characters with a notes role in this Gospel (Thomas and Nathanael, recalling the end and the beginning of Jesus’ ministry), as well as two unnamed figures. 

3 This is a strange proposal, representing what? Hardly a desire to go back to his ordinary life. Rather, it is essential for the setting up of the story. “Night” is always special in John: the time of evil, the time of separation: “Night is coming when no one can work.” (John 9:4) Perhaps it represents the disorientation of the Johannine community after the death of the Beloved Disciple, as well as the need to rediscover the fundamentals of the call of Jesus, as they face a new beginning. 

4 Lack of recognition is part of these stories. Suddenly it is morning, the night is over because Jesus’ presence. 

5 “Children” is the special address of the Johannine community to its members (see 1 John 2:14, 18, for the diminutive as here in John 21).

6 This is very close to Luke 5. 

7 Notice that Peter still needs the prompting of the “disciple whom Jesus loved”. The impetuosity of Peter’s character was widely remembered. 

8 The quick arrival resembles Jn 6:21. 

9 Charcoal is an explicit evocation of John 18:18, where the same unusual word is used. 

10 Meals were typical of the ministry of Jesus and are here evoked in a resurrection setting, as in the Emmaus Story. 

11 Notice the prominence of Peter – he alone, although seven people are present. The number of fish has given rise to very interesting speculation. There is a late claim in Jerome that one hundred and fifty three was the known number of species of fish at the time and that would fit with the symbolism of the catch – the Petrine ministry is universal or “catholic”.

12 Jesus is now the real host of the gathering and issues the invitation. 

13 Explicit echo of John 6 and of course of the Lord’s Supper (although it is not recounted in this Gospel). 

14 The counting “stitches” this story into the previous ch. 20. It is an explicit editorial comment to make sure we know what the story is about. 

15 The three-fold questioning is clearly an echo of the three-fold denial. The writer alternates the words for love (agapaó and phileó) but this seems to have no real extra meaning. The full phrase “son of John” is found only in John 1:42, but implied here. In the earlier text the name Cephas is on the basis of no confession of faith, simply a future statement. Here in 21 is it fulfilled. 
16 Repeated with varied words. 

17 Eventually, Peter is touched. An echo of John 16:20. 

18 Written after the death of Peter? Cf. 15:8 and 12:26. 

19 The earliest call of Jesus in the Gospels is evoked again. 
(F) Pointers for Prayer


1 Peter is given the chance to be fully reconciled with his Master after his denial during the Passion. Remember those who have given you an opportunity for reconciliation after you had hurt them or let them down. What was it like for you to be given this chance? To whom have you offered the possibility of reconciliation? 

2 The reconciliation was linked with a mission, to feed the sheep. The blessings Jesus gives are not for the individual alone, but to be used by the individual for the benefit of others. When you consider the blessings you have received in life, how have these been of benefit to others as well as yourself?

3 Sometimes our mission in life takes us, like Peter, to places where we do not wish to go. When you consider unexpected twists your life has taken, can you the grace of God at work. Perhaps for you these have been paths through which you have glorified God.
(G) Prayer


G

od of life, in your risen Son, 

you reveal your abiding presence among us, 

and summon those reborn in baptism to lives of worship and service.
Fill this assembly with reverence as we come before you in prayer.

Grant us courage and zeal in bearing witness before the world

to your Son, Jesus Christ, the first-born from the dead. 
holy and mighty God, for ever and ever. Amen.
Soli Deo Gloria
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