
The Transfiguration of the Lord 6 August 2017

Matt 17:1   Six days later, Jesus took with 
him Peter and James and his brother 
John and led them up a high mountain, 
by themselves.  2 And he was transfig-
ured before them, and his face shone like 
the sun, and his clothes became dazzling 
white.  3 Suddenly there appeared to 
them Moses and Elijah, talking with 
him.  4 Then Peter said to Jesus, “Lord, 
it is good for us to be here; if  you wish, I 
will make three dwellings here, one for 
you, one for Moses, and one for Elijah.” 
5 While he was still speaking, suddenly a 
bright cloud overshadowed them, and 
from the cloud a voice said, “This is my 
Son, the Beloved; with him I am well 
pleased; listen to him!” 6 When the dis-
ciples heard this, they fell to the ground 
and were overcome by fear.  7 But Jesus 
came and touched them, saying, “Get 
up and do not be afraid.” 8 And when 
they looked up, they saw no one except 
Jesus himself  alone. 9 As they were com-
ing down the mountain, Jesus ordered 
them, “Tell no one about the vision until 
after the Son of  Man has been raised 
from the dead.”      

INITIAL OBSERVATIONS 

The account of  the Transfiguration can 
be found in Mark 9:2-8, Luke 9:28-36 
and here in Matthew. It may also be 
mentioned in 2 Peter 1:16-18 (see com-
ment below). The Transfiguration ac-
count recalls the Baptism of  Jesus and, 
in a way, looks forward to the prayer in 
Gethsemane. In this Gospel, Peter has 
just made a profound confession of  faith 
(16:16) and so, he is “on the right track.” 
Nevertheless, the place of  suffering in 
the identity of  Jesus as Messiah still con-
tinues to elude him. The continuation of  
the story in vv. 10-23 is essential for our 
appreciation of  what Matthew is trying 
to teach here.  

OLD TESTAMENT BACKGROUND 

There are four Old Testament texts to 
keep in mind. Deuteronomy 18:15 
promises a prophet like Moses at the end. 

Malachi 4:5 predicts that Elijah will have 
a role ushering in the end of  time. Most 
important are the passages from Exodus 
and the prophet Daniel.  

i. Then Moses went up on the mountain, 
and the cloud covered the mountain. The 
glory of  the Lord settled on Mount 
Sinai, and the cloud covered it for six days; 
on the seventh day he called to Moses out 
of  the cloud. Now the appearance of  the 
glory of  the Lord was like a devouring 
fire on the top of  the mountain in the 
sight of  the people of  Israel. Moses en-
tered the cloud, and went up on the moun-
tain. Moses was on the mountain for 
forty days and forty nights.  (Exodus 
24:15–18) 

ii. Moses came down from Mount Sinai. 
As he came down from the mountain with the 
two tablets of  the covenant in his hand, 
Moses did not know that the skin of  his 
face shone because he had been talk-
ing with God. When Aaron 
and all the Israelites saw 
Moses, the skin of  his 
face was shining, and 
they were afraid to 
come near him.  
(Exodus 34:29–
30) 

iii. So he came 
near where I 
stood; and when 
he came, I be-
came frightened and 
fell prostrate. But he 
said to me, “Under-
stand, O mortal, that the 
vision is for the time of  the end.” As he 
was speaking to me, I fell into a trance, 
face to the ground; then he touched me 
and set me on my feet.  (Daniel 8:17–18) 

iv. I, Daniel, alone saw the vision; the 
people who were with me did not see the 
vision, though a great trembling fell 
upon them, and they fled and hid them-
selves. So I was left alone to see this 
great vision. My strength left me, and my 

complexion grew deathly pale, and I 
retained no strength. Then I heard the 

sound of  his words; and when I 
heard the sound of  his words, I 

fell into a trance, face to 
the ground. But then a 

hand touched me and 
roused me to my 
hands and knees.  
(Daniel 10:7–10) 

KIND OF WRITING 

T h i s i s a n 
“epiphany”, an ap-

pearance or revelation 
of  a divine person. 

Matthew, Mark and Luke 
tell the same basic story, 

which is one of  transformation in 
prayer, a mystical moment, in which 
some of  the disciples are involved. It 
bridges the time between the Baptism 
and the Resurrection.  

After that basic account, each writer 
shapes the story for his own particular 
goals. In Mark, it is to encourage the 
disciples on the way of  the Cross. In 
Luke, it is a moment of  prayer, marking 
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The only Son, God, who is at the   
Father’s side, has revealed him

Thought for the day 

Special moments of  “presence” are 
important to us, even though we may 
not often speak of  them. These can 
happen in all sort of  ways: at the birth 
of  a child, in nature, while listening to 
music, in prayer, as we contemplate a 
work of  art and so forth. In any case, 
always unexpectedly. Often we would 
be a little embarrassed to talk about 
such “epiphanies” for fear of  seeming 
foolish or naive but, nevertheless, such 
intimations of  something more really 
matter to us personally because they 
give the holy a foothold in our own 
experience. We would like to prolong 
such experiences, but that is not their 
nature (as Peter discovered!).   

Prayer 

Help us, Lord, to recognise you more 
and more in the present moment of  
our lives, that our love for you may be 
real and our hope in you strong. 
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the departure of  Moses and Elijah.  

Our Gospel, Matthew, invests the story 
with apocalyptic language (transfigured, 
face shone like the sun, dazzling white, touched), 
thus letting the reader know that Jesus is 
of  ultimate significance in God’s plan for 
human history and so also for us.  

Matthew recounts the Transfiguration as 
an apocalyptic vision, one of  those 
“moments” of  transcendence and trans-
formation, never to be forgotten. The 
concentric pattern tells us that the centre 
is v. 5, that the divine voice is given a 
central role.  

a.   Narrative introduction (v. 1) 
  b.   Jesus is transfigured (vv. 2-3) 
    c.   Peter’s response (v .4) 
      d.   The divine voice (v. 5) 
    c*.   The disciples’ response (v. 6) 
  b*.   Jesus speaks (v. 7) 
a*.   Narrative conclusion (v. 8) 

x. Postlude (v. 9)   

NEW TESTAMENT FOREGROUND 

This story echoes in the ministry the 
Baptism of  Jesus and marks some kind 
of  appropriation of  what happened 
then. The Resurrection is in our minds 
as well, because of  the dazzling white 
garments and the explicit mention at the 
end. Also, Matthew wrote for a Jewish-
Christian community and portrays Jesus 
as a Moses-type figure (in this Gospel, 
John the Baptist is identified as the lat-
ter-day Elijah). Jesus has just been talk-
ing about his death and Peter has quite 
spontaneously rejected the cross.  

ST PAUL 

It is necessary to boast; nothing is to be 
gained by it, but I will go on to visions 
and revelations of  the Lord. I know a 
person in Christ who fourteen years ago 
was caught up to the third heaven—
whether in the body or out of  the body I 
do not know; God knows. And I know 
that such a person—whether in the body 
or out of  the body I do not know; God 
knows— was caught up into Paradise 
and heard things that are not to be told, 
that no mortal is permitted to repeat. 
On behalf  of  such a one I will boast, but 
on my own behalf  I will not boast, ex-
cept of  my weaknesses. But if  I wish to 
boast, I will not be a fool, for I will be 
speaking the truth. But I refrain from it, 
so that no one may think better of  me 
than what is seen in me or heard from 
me, even considering the exceptional 
character of  the revelations. (2Corinthi-
ans 12:1–7) 

BRIEF COMMENTARY 

Verse 1 The number “six” echoes the 
timing in the Exodus account above. 
Peter, James and John form a triad and  
feature together in the Gospels (call, 
Transfiguration, discipleship dispute, 
Gethsemane). No purpose is given for 
the journey up the mountain (like in 
Mark and unlike in Luke). The moun-
tain is the symbolic place of  encounter 
with God, especially in the Mosaic tradi-
tions. Matthew regularly refers to moun-
tains: Matt 4:8; 5:1, 14; 8:1; 14:23; 
15:29; 17:1, 9, 20; 18:12; 21:1, 21; 24:3, 
16; 26:30; 28:16. The comparative sta-
tistics are: 16-11-12-5.  

Verse 2 “Transfigured”: this is difficult 
to imagine or interpret – some kind of  
glimpse of  the future, Risen Lord. “Like 
the sun” is an apocalyptic feature (cf. 
Rev 1:16 and Mt 13:43). “Dazzling 
white”: this reminds us of  the resurrec-
tion as in Mt 28:3. These symbolic de-
tails tell us Jesus entered the transcen-
dent world of  God. Cf. And all of  us, with 
unveiled faces, seeing the glory of  the Lord as 
though reflected in a mirror, are being trans-
formed into the same image from one degree of  
glory to another; for this comes from the Lord, 
the Spirit.  (2 Cor 3:18)  

Verse 3 Moses and Elijah represent the 
Law and the Prophets, and thus are 
symbolic of  continuity and fulfilment. In 
Jewish tradition, the end of  time was to 
be marked by their return (cf. Deut 
18:15 and Mal 4:4-5) 

Verse 4 Jesus is called “Lord” not “rab-
bi” as in Mark, because Peter believes. 
The experience is wonderful and Peter 
wishes to hold on to it. “Tents” are a 
hint at the feast of  Succoth / Taberna-
cles. Sukkoth celebrated God’s accom-
paniment of  his people in the desert. 
Peter apparently thinks the figures are 
equal, a misunderstanding corrected in 
5. 

Verse 5 Bright cloud: this is a kind of  
oxymoron, expressing mystery and tran-
scendence (that is, God is present). The 
words are identical to the Baptism 
(Matthew 3:17), with the addition “Lis-
ten to him!”. The words hint at other 
OT resonances: Messiah (Psalm 2:7), 
beloved son (Isaac, Genesis 22:2) and the 
Suffering Servant (Isaiah 42:1; 44:2). 

Verse 6 Not psychological fear or fright, 
but existential dread or awe before the 
mystery. 

Verse 7 Everybody who is anybody in 
the Bible is told not to be afraid! Jesus 

touches them — a detail only in Matthew 
and reminding us of  Daniel’s visions. 
This is a further indication of  Matthew 
apocalyptic reading of  the Transfiguration.  

Verse 8 Suddenly, the experience is 
over. The real, lasting glory of  Jesus fol-
lows on the cross and Resurrection.  

Verse 9 Matthew alone calls it a “vi-
sion” making the important connection 
with the Resurrection. The other occur-
rences of  “vision” are all in the Acts 
(Acts 7:31; 9:10, 12; 10:3, 17, 19; 11:5; 
12:9; 16:9–10; 18:9). 

POINTERS FOR PRAYER 

1. The transfiguration experience was 
one that, for Jesus, clarified his relation-
ship with his Father and strengthened 
him for the future. What have been the 
experiences, the moments of  insight, 
that have clarified your sense of  who you 
are, and what is your relationship with 
God? 

2. On the mountain the disciples saw 
Jesus in a new way. Sometimes in friend-
ship there are moments of  sharing in 
which we get to know a friend in a new 
and deeper way. Have you had that ex-
perience in human friendship, or in your 
relationship with Jesus and God. Recall 
when that happened, and what it was 
like for you. 

3. The clear vision of  Jesus with Moses 
and Elijah was followed by a frightening 
experience of  being in a cloud and it 
was in the midst of  the cloud that the 
disciples were instructed “This is my 
Son, my Chosen; listen to him”. Have 
you had the experience of  learning the 
truth about life and about your relation-
ship with God from moments of  confu-
sion as well as from times of  special joy? 

4. After their special experience the dis-
ciples came down the mountain again. 
We cannot live each day at the level of  
special spiritual experiences, but the 
memory of  them can strengthen us in 
difficult times. What memories encour-
age you in time of  trouble?? 

PRAYER 

God of  glory, it is good for us to be here. 
Reveal your Son to us now in the mes-
sage of  the prophets and the witness of  
the apostles, that we may heed his voice 
and receive him in faith.  

We ask this through our Lord Jesus 
Christ, your Son, who lives and reigns 
with you in the unity of  the Holy Spirit, 
God for ever and ever. Amen.  
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2 Pet 1:16 For we did not follow cleverly 
devised myths when we made known to 
you the power and coming of  our Lord 
Jesus Christ, but we had been eyewit-
nesses of  his majesty.  17 For he received 
honour and glory from God the Father 
when that voice was conveyed to him by 
the Majestic Glory, saying, “This is my 
Son, my Beloved, with whom I am well 
pleased.”  18 We ourselves heard this 
voice come from heaven, while we were 
with him on the holy mountain.  

2 Pet 1:19 So we have the prophetic 
message more fully confirmed. You will 
do well to be attentive to this as to a 
lamp shining in a dark place, until the 
day dawns and the morning star rises in 
your hearts.   

INITIAL OBSERVATIONS 

For the feast, our readings from Romans 
are suspended. Instead we read from 2 
Peter, a somewhat neglected document 
in the New Testament. It is read today 
because, ostensibly, this reading offers us 
confirmation of  the Transfiguration 
from someone who was there. Although 
the text is still valuable, this is unlikely to 
be literally the case.  It is more likely that 
followers of  Peter put on the lips of  the 
apostle what he would have said to a later 
generation.  

CONTEXT IN THE COMMUNITY 

Critical scholarship would agree on the 
following points. 1 Peter and 2 Peter are 
not by the same author. There is a con-
siderable link between 2 Peter and the 
letter of  Jude (written first). 2 Peter is 
written in the name of  Peter, to main-
tains the “Petrine” tradition for a later 
generation. That later generation is sur-
prising late, probably as late some time 
around 120-150 AD. This would make 2 
Peter the last document of  the New Tes-
tament to be written.   

In terms of  dating, the letter incorpo-
rates much of  Jude and the writer is 
aware of  the collected letters of  Paul. 
The style and language resemble that of  
1 Clement and the Shepherd of  Hermas, late 
documents unfamiliar to most readers 
today.  

The context of  writing seems to have 
been the infiltration of  false doctrine, 
mentioned in 2:1-3, 20-22, 3:3-7. It 
looks as if  some opponents have devel-

oped perverted forms of  Pauline teach-
ing. Thus grace had became licentious-
ness. Their powerful awareness of  the 
Spirit “already” meant that the tension 
of  the “not yet” towards the future end 
time was dissolved. Finally, the oppo-
nents disagree with the Petrine way of  
reading Scripture. Thus, 2 Peter is part 
of  the longer evolution of  Christianity in 
Rome. A wider—we would say “ecu-
menical” project—is underway: the 
Pauline tradition is incorporated and 
Jewish Christianity is part of  the main 
stream (Jude), all within a broader 
Petrine frame of  reference.  

KIND OF WRITING 

2 Peter combines two kinds of  writing 
well known in the New Testament: the 
apostolic latter and the last will and tes-
tament. The genre of  testament was 
relatively familiar from the Hebrew and 
Greek scriptures. For example, John 
14-16. See 2 Peter 1:12-15 below.  

Our reading also raises questions. “The 
holy mountain” in the Greek Old Tes-
tament (LXX) always refers to Jerusalem, 
the scene, not of  the transfiguration, but 
of  the post-Easter appearances of  the 
risen Lord. If  such a “non-transfigura-
tion” reading were correct, it would then 
fit the argument of  the letter much bet-
ter. Thus, the Petrine group are not fol-
lowing “myths” regarding the second 
coming but rather real encounters with 
the risen Jesus, who validates their inter-
pretation of  Scripture. Such a non-trans-
figuration reading would also account 
for the absence of  other details: James and 
John, the shining appearance of  Jesus, 
Moses and Elijah, the cloud, the conver-
sation about the tents, the command to 
listen and the messianic secret. It may 
well be that we have here a late retrieval 
of  an earlier resurrection appearance to 
Peter story, which Mark had moved to 
within the ministry, investing it with Old 
Testament figures and references for his 
own purposes.  

Finally, while the Gospels use the story 
to make different points about Jesus 
(apocalyptic, the cross, prayer), this 
writer uses the story to talk about Jesus 
as a future judge to come.  

RELATED PASSAGES 

Therefore, I intend to remind you con-
stantly of  these things even though you 

know them and are well established in 
the truth that you now have. Indeed, as 
long as I am in this tabernacle, I consid-
er it right to stir you up by way of  a re-
minder, since I know that my tabernacle 
will soon be removed, because our Lord 
Jesus Christ revealed this to me. Indeed, 
I will also make every effort that, after 
my departure, you have a testimony of  
these things. (2 Peter 1:12-15) 

BRIEF COMMENTARY 

Verse 16 The opponents have accused 
the “traditionalists” of  using stories 
(myths), such as the second coming, to 
control the simple-minded. The writer 
defends the teaching of  the second com-
ing as a real future event. Cf. 2 Pet 3:16-
21. As his authority for this, he claims to 
be an eyewitness…but of  what? The 
foundational appearance to Peter—pro-
claimed in the Gospels but never narrat-
ed—grounds the Petrine tradition. V. 
16b is elaborated in v. 17.  

Verse 17 This is the verse which most 
closely resembles the Transfiguration. 
The wording does not correspond exact-
ly to any of  the other accounts. The 
emphasis falls on God’s authority for the. 
resurrection and the second coming.  

Verse 18 This verse sustains the literary 
attribution of  the text to Peter. Perhaps 
we are to think of  the appearances to 
Peter as in 1 Cor 15:5 and Luke 24:34. 

Verse 19 In early Christian reflection, 
there is no prophetic anticipation of  the 
transfiguration as such but there is of  the 
resurrection. Thus the Jewish bible con-
tinues to be of  significance for Chris-
tians—a lamp in a dark place. The de-
lightful expression “morning star” is 
unique to here but cf. Num 24:17 and 
Rev 22:26 for a related image. 

POINTERS FOR PRAYER 

1. What foundational experiences have 
helped me to hold fast to the Good 
News? 

2. “Beloved” is said of  Jesus—but so 
that we too might be God’s beloved sons 
and daughters. God delights in us all!! 

3. Has God’s word been to me “a lamp 
shining in a dark place”? Thanksgiving.  

PRAYER 

God, always true, always faithful, help us  
to acknowledge Jesus as your beloved 
and to see ourselves too as beloved in the  
beloved that our faith may be firmly 
grounded in love and our hope unshake-
able.  Through Christ our Lord. Amen.  
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So we have the prophetic message 
more fully confirmed
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INITIAL OBSERVATIONS 

Our reading from Daniel is a key to 
book itself  and, later on, to the figure of  
Jesus in the Gospels. It remains impor-
tant, essential even, to establish what it 
might have meant first of  all at the time of  
writing and only then what it came to 
mean at the time the Gospels were written.   

ORIGIN OF THE READING 

The time of  writing is the reign of  Anti-
ochus IV Epiphanes, ruler of  the Seleu-
cid empire. His desire for uniformity 
across his territories led him to persecute 
traditional Jews and take advantage of  
divisions already apparent in the Jewish 
community.  Jews themselves were divid-
ed between traditionalists and mod-
ernisers (who promoted compromise 
with Hellenistic culture). Jason, a mod-
erniser, effectively bought the high 
priesthood, a great scandal. Those op-
posing such trends were called the Ha-
sidim, the pious ones.     

KIND OF WRITING 

The book of  Daniel is unusual in several 
respects. It is clearly in two parts: chs. 1-
6, a series of  novellas or example stories; 
chs. 7-12, an apocalyptic vision. The 
book is partly in Hebrew (1:1–2:4a and 
8–12) and partly in Aramaic (2:4b–7) 
although the linguistic divisions do not 
match the content divisions. The court 
stories have affinities with Esther and the 

Joseph Cycle in Genesis. The safe locat-
ing of  the stories in the time of  Neb-
uchadnezzar is a ploy to permit com-
ment on realities current in the reign of  
Antiochus IV. Eventually, after many 
intrigues, Antiochus violated the Temple 
itself  and it was even proposed to build 
an altar there to Baal Shamem/Zeus 
Olympios! The result was the Mac-
cabean revolt and the short-lived Has-
monean kingdom.  Finally, ch. 7 is not so 
cut off  from chapters 1-6 as might seem. 
Here is a plausible pattern of  chapters: 

A  2, vision of  four empires 
B    3, faithfulness of  the Jews and their rescue 
C      4, judgment on empire (Nebuchadnezzar) 
C*    5, judgment on empire (Belshazzar) 
B*   6, faithfulness of  a Jew and his rescue 
A* 7, vision of  four empires. 

“Apocalypse” is a genre of  revelatory 
literature with a narrative framework, in 
which a revelation is mediated by an 
otherworldly being to a human recipi-
ent, disclosing a transcendent reality 
which is both temporal, insofar as it en-
visages eschatological salvation, and 
spatial insofar as it involves another, su-
pernatural world. (John J. Collins) 

Daniel 7-12 fits the description.  

RELATED READINGS 

Then one in human form touched my 
lips, and I opened my mouth to speak, 
and said to the one who stood before 
me, “My lord, because of  the vision such 

pains have come upon me that I retain 
no strength.” (Dan 10:16) 

BRIEF COMMENTARY 

Verse 9  The “vision” is a night dream 
of  the heavenly court (vv. 9-14). Thrones 
in the plural suggest courtiers. The de-
scription of  God draws unashamedly on 
Canaanite portraits of  El or God (cf. Ps 
97:1-3). Fire suggests something tran-
scendent and absolute, awesome and 
dangerous, mysterious and destructive.  

Verse 10 The awesome description 
goes on to include a vast court, far 
greater than the mere thousand at the 
court to Belshazzar. The sense of  im-
pending judgement is signalled by the 
books, the records, being opened. Judg-
ment is executed immediately in the 
omitted vv. 11-12, where the “beast” is 
brusquely dispatched. Still, other, lesser 
beasts continue to exercise a certain 
power, even though victory is assured. 

Verse 13  Who is this mysterious “son 
of  man”? Firstly,  Aramaic the expres-
sion bar ʾĕnāš means basically a human 
being (as frequently in Ezekiel’s ben 
adam). But, here in Daniel there is some-
thing more. Secondly, the figure is a 
heavenly representative and according to 
some, even a priest (unlikely). Thirdly, in 
the context of  the book, the most power-
ful figure is the angel Michael, a super-
natural figure from the heavenly court 
(Dan 10:13, 21). Hence, he is like a son 
of  man. Jesus’ use of  the expression 
(certainly historical) picks both the hu-
man and divine dimensions.   

Verse 14 The qualities of  Michael re-
semble those of  God. Notice: sovereignty, 
2:20–23; honour/glory, 4:17; kingship, 
4:34–37; over all peoples, nations, and lan-
guages, 6:25; 3:4, 7, 29; 4:1; 5:19; he shall 
be served, 3:28; his authority will last forever. 
Originally, angels were a circumlocution 
for God and so the shading over into 
divine attributes is perfectly plausible.  

POINTERS FOR PRAYER 

1. The vision triggered a palpable awe. 
When have my experiences of  such a 
sense of  mystery before God.  

2. Victory is assured — even though we 
do not always feel it. When has my sense 
of  quiet reassurance helped me? 

PRAYER 

God, always beyond our minds and 
hearts, never allow to us lose that sense 
of  awe and mystery before you, even 
when we may call you Abba, Father.    
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I saw one like a son of  man,       
coming with the clouds of  heaven 

Dan 7:9   “While I was watching, 
	 thrones were set up, 
	 and the Ancient of  Days took his seat. 
	 His attire was white like snow; 
	 the hair of  his head was like lamb’s wool. 
	 His throne was ablaze with fire 
	 and its wheels were all aflame. 
10 	 A river of  fire was streaming forth 
	 and proceeding from his presence. 
	 Many thousands were ministering to him; 
	 Many tens of  thousands stood ready to serve him. 
	 The court convened 
	 and the books were opened.  

7:13 	 I was watching in the night visions, 
	 “And with the clouds of  the sky 
	 one like a son of  man was approaching. 
	 He went up to the Ancient of  Days 
	 and was escorted before him.  
14 	 To him was given ruling authority, honour, and sovereignty. 
	 All peoples, nations, and language groups were serving him. 
	 His authority is eternal and will not pass away. 
	 His kingdom will not be destroyed.”  (NET version)

Antiochus IV Epiphanes  
(175–164 BCE)
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READINGS 1 AND 3 

Daniel 7 is an ideal choice, given that 
Matthew’s reading of  the Transfigura-
tion is as an apocalyptic vision.  

THE RESPONSORIAL PSALM 

Psalm 97 (96) suits both the first and 
third readings.  

SUNDAY INTRODUCTIONS 

First reading 	 	 	  
Daniel 7:9-10, 13-14 

Our reading takes us to the heavenly 
court. It uses a key phrase: one like a son 
of  man, used by Jesus about himself. The 
end of  the reading is very like the end of  
Matthew’s Gospel: All authority in heav-
en and on earth has been given to me.  
(Matthew 28:18) 

Second reading 	 	        
2 Peter 1:16-19  

Is the Christian proclamation just stories 
or “clever myths”? Emphatically not, 
according to this reading. Jesus was a 
real historical person about whom be-
lievers hold well-grounded beliefs. The 
last sentence in the reading is very uplift-
ing: take [prophecy] as a lamp for lighting a 
way through the dark until the dawn comes and 
the morning star rises in your minds. 

Gospel 		 	                     
Matthew 17:1-9 

The Transfiguration is celebrated today, 
an event recounted also in Mark and 
Luke. At the heart  of  Matthew’s version 
stands a great invitation, as powerful 
today as never before: ‘This is my Son, 
the Beloved; he enjoys my favour. Listen 
to him.’  

WEEKDAY INTRODUCTIONS 

Monday 7 August  

Numbers 11:4-15 
We hear the story of  the manna in the 
desert. Perhaps even more interesting is 
the familiar, even cheeky way, in which 
Moses addresses God.   

Matthew 14:13-21 
The first reading goes well with Gospel 

today in which Jesus acts as the “new” 
Moses providing the new “manna”, the 
Eucharist, our food for the journey.    

Tuesday 8 August  
St Dominic, priest and religious 

Numbers 12:1-13 
Within the Biblical tradition, the special 
role of  Moses is always defended against 
attacks, as we can see in this perplexing 
story.  

Matthew 14:22-36 
This story is found here in Matthew and 
also in Mark and John, but not in Luke. 
Interesting, Matthew alone has the piece 
about Peter — interesting because in the 
community in Syrian Antioch, Peter had 
been the key leader. Both stories are re-
ally symbolic: Jesus has power over life 
and death and can “save” a church 
whose faith is sinking.  

Wednesday 9 August 
St Teresa Benedicta of  the Cross (Edith Stein), 
virgin and martyr 

Numbers 13:1-2,25-14:1,26-29,34-35 
In the grand story of  the Exodus, the 
Israelites nearly got to the Holy Land 
immediately, but then meandered 
around it for forty years. This reading 
gives one explanation of  why.   

Matthew 15:21-28 
The story of  the Canaanite women 
(Syrophoenician in Mark) is found in 
Matthew and Mark but not in Luke. 
Probably by the time of  Luke the inclu-
sion of  non-Jews in the movement was 
no longer an issue. It may well have been 
an issue for Matthew’s community, 
aware that Jesus was sent only to the lost 
sheep of  the house of  Israel. This story 
“gives permission” to bring the Gospel 
beyond the frontiers of  ethnic Judaism.      

Thursday 10 August 
St Laurence, deacon and martyr 

2 Corinthians 9:6-10 
Originally, this reading was about the 
collection for the Judean Christians, who 
were poor and under pressure. Paul’s 
reflection on generosity in giving in gen-
eral, however, is always up to date.  

John 12:24-26 
This short reading, also special for the 
feast, takes up an image from the para-
bles of  Jesus and applies it directly to the 
cost of  discipleship then and now.   

Friday 11 August 
St Clare, virgin 

Deuteronomy 4:32-40 
Our reading of  Deuteronomy begins 
with a great invitation. Moses reminds 
the people and us today that it is God 
who initiates and sustains our relation-
ship with him.    

Matthew 16:24-28 
What is the cost of  discipleship? 
Matthew explores it in two ways. Firstly, 
he uses sharp paradoxes and then 
rhetorical questions. These unanswered, 
open questions we all must put to our-
selves. Secondly, he reminds his hearers 
and readers of  the coming judgment, 
when the faithfulness of  each will be 
assessed. The last sentence of  the Gospel 
leads into the story of  the Transfigura-
tion, which is a kind of  fulfilment.  

Saturday 12 August 
St Jane de Chantal, religious 

Deuteronomy 6:4-13 
This prayer is the great Sh’ma Yisrael, 
prayed three times a day by observant 
Jews. It was quoted by Jesus himself, 
when he was asked about the greatest 
commandment. It is very instructive that 
to notice that we are, once again, por-
trayed in this prayer as hearers of  the Word.   

Matthew 17:14-20 
Our Gospel today is really about min-
istry.  The apostles were indeed already 
sent out to do as Jesus had done:   Then 
Jesus summoned his twelve disciples and gave 
them authority over unclean spirits, to cast them 
out, and to cure every disease and every sickness.  
(Matthew 10:1)  

Such continuation of  the ministry can-
not done without a deep and constant 
faith.  
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THE LITURGY 
Daniel 7:9-10,13-14; Psalm 97 (96); 2 Peter 1:16-19; Matthew 17:1-9 

http://www.tarsus.ie

